



































THE 


Arminian Magazine, 
For AUGUST 1789. 
+ > = > > @O<> ©<Ko<— 


| An APPEAL to the GOSPEL for the true Doétrine of 
DIVINE PREDESTINATION, concorded with the Ortho- 
dox Dodrine of GOD’s FREE-GRACE, and MAN’s 
FREE-WILL. 
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CH AP. IV: 
The Tranfition to the third Part. 


HUS have I fpoken fparingly, and with reverence, 
of thefe high things conceived by us as eternal, and 
before all time. Next I am to declare the things 

done in time; opening arid revealing thofe eternal counfels ; 
which two parts I think good to unite, as it were, by a ftrong 
joint fet between them. 

The creation of the world was the firft a& of GOD’s 
power, beginning to execute in time his counfel and decree, 
which was from everlatting. 

The world is that whole frame of GOD’s building fet up, 
perfected, and furnifhed according to the model in the mind 
and purpofe of GOD, whos hath bui!s all things. n it 
GOD made maniteft the invifible things of his we/dom and 
§00dne/; to his own glory. ‘Yherein he hath made creatures 
of iundry natures, motions, and perfections, to fundry ends. 
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» Above others, he created man in a more excellent per- 
fetion, to a more excellent end: for he created him an 
image of himfelf, as far as was meet for a creature to par- 
take of the Divine nature; which was, to be good, but 
mutable. This image or likenefs to GOD was to be feen 
in three things ; the firft and fecond as man’s perfeétions, 
the third as his end: 


1. In underfanding and will. 
In holine/s and righteoufne/s. 
3. In immortality and bl eff ednefs. 


Thefe three were fubordinate one to the other; under. 
ftanding and will to righteoufnefs ; righteoufnefs to bleffed. 
nefs; bleffednefs to be the reward of righteoufnefs, and 
righteoufnefs to be the work of willingnefs; for virtue 
arifeth not from necefity, but chorce. 

The fecond att of execution in time of GOD’s eternal 
counfel was, the government of man created; fo as he might 
ufe his perfeétions, and attain his end. 

- In this government, GOD as the fupreme Lord was to 
command, and man, as his creature and vaflal, was to obey: 
but GOD being a free, and gracious Lord, and man nota 
brute, but a reafonable, and free fervant, it pleafed his Lord 
to. defcend, and come into. covenant with him, as is ufed 
between party and party. 

The fum of this covenant was, Do this, and thou fhalt 
live; called therefore the covenant of works. 

The law natural or moral, written in the heart of man, 
comprehended all the works which were to be done by him. 

The law pofitive, namely, that of ab/laining from the frut 
of the tree in the midjt of the garden of Eden, was a trial of 
his obedience, and the exercife of the duties of the law mo- 
ral in a particular. 

To man appertained the obferving of thefe laws: to 
GOD appertained the performance of the — of life to 
man oblerving them, as being faithful in the covenant. 

Adam was honoured with being the immediate workman- 


fhip of GOD, the poffeffor of Paradife, and partaker of the 
firlt 
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frft covenant ; but he,kept not the commandment. Being 
tempted by fatan, he tranfgreffed that one eafy command- 
ment, and fo became guilty of all; and lofing his righteouf- 
nefs, he forfeited his happinefs by fin, the breach of GOD's 
commandment and covenant. ; 

The fin of man was voluntary, not neceffary, though he 
finned, being tempted by another; for he had flrength 
enough given him of GOD, and more was ready to have been 
fupplied, if he had afked it, whereby he might have varie 
quilhed the tempter, and have flood firm in his obedience ; 
but he willingly conlented, and yielded to the deceiver. 
Neither was this fall caufed hy GOD, though foreknown, 
but only permitted, when GOD, if he would, could have 
hindered it. And GOD permitted it. 

1. Becaufe he would not impeach the freedom of will, 
that he had given untoman. “ He laid a kind of reftraint,” 
faith Tertudian, “ upon his foreknowledge, and over-ruling 
“power, by which he might have fo interpofed, that man 
“fhould not, by abufing his freedom, have fallen into fin ; 
“for if he had fo interpofed, he had taken away that free. - 
“dom of will, which in wifdom and goodnefs he had con- 
“ ferred upon him.” 

2. Becaufe he faw it would offer him a fair occafion to 
manifeft his wifdom and goodnefs flill more graciouliy, than 
he had done in the crgation, 

9. Becaufe GOD knew, that if man fhould fall, and he 
in mercy vouchfafe him a fecond covenant, it would offer 
him a juft occafion both to be more thankful, and more wary. 
On which account, many more might be faved by a fecond 
covenant, made with man fallen, than would have been by 
the firft, if Adam had ftood, and the covenant of works had 
been held on with all his pofterity: for natural perfeétions 
ealily beget pride and confidence in ourfelves, which is the 
firt degree of averfion from GOD, and the beginning of 
win: but wants and weaknefles humble us, and make us fly 
to GOD, and cleave more clofe unto him. 

That the fall of man was known before the decree of 
creation, the creation. itfelf feemeth to. fhew, where there 
are 
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are infinite things prepared for man’s ufe only as fallen, ag 
all medicinal herbs prepared for phyfic : phy fic prefunzeth 
ficknefs, and. ficknefs prefumech fin. 

The effeéts of the fall of man are two-fold, internal and 
external. 

Phe znternal efieét is that which is called original fo, 
comprehending both the lofs of his original righteoufnefs, 
and of his fupernatural perfections, and alfo the decay of 
his very natura! faculties ; whence fioweth a continual luft. 
ing after that which 1s evil, and a repugnance to that which 
is good. Nian’s heart, like a vitiated fountain, o1 devene. 
rate tree, fends forih poliuied ftreams and four fruit. 

The external effetts of the fall are comprifed in the curfe 
of the ground, the fubjeét of man’s labour, which compre. 
hendeth all the miferies of this life; and in the fentence of 
death, which includes both temporal and eternal death, and 
all the miferies of both. 

The effeéts of the fall of Adam took place not only in 
himfelf, but in all his poflerity ; becaufe GOD held him not 
as one perfon, but as the whole nature of mankind, until 
fuch time as he was come into that flate, in which GOD 
thought it beft to govern the race of mankind to the end of 
the world, namely, the flate of fin and mifery, needing 
grace and mercy. 

The third aét of the execution of GOD’s eternal coun. 
fel was, the reftoration of man fallen; for the moft wife 
and mighty GOD, having created the world for man, and 
man for happinefs in the fruition of himfelf, would not fuf- 
fer either the whole deftru€tion of his creature, or the frul- 
trating of his end; though he was pleafed to permit the de- 
praving of his creature, and to forfake one ill-fucceeding 
way, totake a better for the attainment of this end. Hence 
Trenaus : “© The whole ordering of falvation, touching man, 
‘was wrought according to the good pleafure of the Fa 
“ther, fo as GOD fhould not be overcome, nor his wil- 
* dom feem defeétive : for if man, who was made of GOD 
*< to live, having loft life by being wounded by the ferpent 


‘which had corrupted him, fhould not again return to life, 
“ « but 
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* but be wholly fwallowed up of death, GOD had been 
* overcome, and the ferpent’s malice had conquered the 
« will of GOD.” 

Hence GOD, that foreknew before all time the fall of 
man, had decreed in mercy to {pare and preferve fome de- 

rees of his image in man, and to fufpend the execution of 
fome effeéts of his fall, that he might be a fubje& poffible 
to be repaired, and capable of healing : and he did fo, elfe 
man had died prefently, or lived a mad and brutith creature. 
But GOD in wildom and goodnefs chofe not to deftroy 
him abfolutely, or wholly to make him anew. Moreover, 
out of the fame wifdom and goodnefs he had decreed to fup- 
ply another way that which was loft, and fo bring man back 
from the gates of hell, and fet him in anew and fair way 
to heaven. 

This his thought from everlafting (magnum cogitatum Pa- 
tris, as Tertullian calls it) was now revealed in due time, 
the time of man’s mifery, namely, foon after the fall: for 
this gofpel in effett was preached unto him, that GOD 
would fend his own Son made of a woman, that fhould de- 
flroy the works of the devil, and by death overcoming him 
that had the power of death, fhould deliver man from bon- 
dage, and reftore unto him righteoufnefs and life. 

Now, what by the remains of GOD’s image left in man, 
and what by the fupply that GOD would make by his gra- 
cious help, miferable man fallen was reputed by GOD a 
fit perfon once again to be a party in a covenant; a cove- 
nant of new conditions fuiting to the ftate of a finner, but 
tending to the fame ends, righteoufnefs and life. 

This new covenant is called the covenant of grace ; firft, 
becaufe it was freely made with man a finner, utterly un- 
worthy to have any more communion with GOD: fecond- 
ly, becaufe in it the falvation of man is wrought in him 
rather by GOD than by himfelf, rather purchafed by 
Chrift than merited by himfelf, being more in receiving 
than in giving, ia believing than in doing. Yet hath it 
the nature of a true covenant, both parties having fome- 
thing for either to perform; GOD, to fend his Son and 
his 
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his Sprrit to relieve the wants and miferies of man, and to 
forgive fins, and to give life to Juch as obey his Son and his 
Spirit: Man’s part is, to humble him/c!f for his fins to GOD 
his Creator, to believe in Chrift his Redeemer, and to yreld 
himfelf to be led by the Holy Spirit his fanélifier. Abts xx, 
21. “This part of man, in the covenant, the whole gof- 
pel fpeaketh of, requiring repentance, faith, and new obe. 
dience. Here are two things aflirmed, which may feem 
to require proof. 

1. That the covenant of grace was made with all man- 
kind. 

2. That GOD fupplieth by his Spirit whatfoever is need. 


ful to the keeping of this covenant, on the behalf of man, 


who is confeffed to be impotent through his fall. 

Thefe two fhall, by GOD’s affiftance, be fufficiently 
proved hereafter. Now let thefe fuffice to obferve, 

1. That we find here, in the day of the firft publifhing 
of the covenant, all mankind in Adam and Eve, receiving 
the promife of the gofpel, at the fame time that they re- 
ceived their punifhments, which we fee are univerfal to all 
their feed. It is therefore certain, that that promife alfo 
fhould be taken as univerfal ; fince it is a maxim, that /fa- 
vours are to be interpreted wn the largeft fenfe. 

2. That we find left, after the fall, the remains of fome 
of the image of GOD, as life, underftanding of good and 
evil, liberty of will in natural and civil things, confcience 
accufing or excufing, &c. which, though they were given 
at firlt by creation, and fo belong to nature, yet the per- 
mitting of them to remain in man, after his fall, was of 
grace, both to make him capable to contraét and covenant 
withal, and alfo to be fome beginnings and principles in or- 
der to his reftoration. But fince thefe alone are not ful- 
ficient to make him able to rife again, or to recover righ- 
teoufnefs, or keep the new covenant of the gofpel, we can- 
not think but GOD, who doth nothing imperfeéily, and 
who in covenanting is no hard mafter, would fupply by his 
Spirit whatfoever was needful more to the keeping of that 
new covenam, whereupon de pends the eternal wae, oF me 
eterna 
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eternal happinefs of the party covenanted with; feeing it 
is a true maxim, that no body can be obliged to that which is 
impo hble. 

The covenant of grace being once made with mankind, 
in the root of all men Adam, it pleafed the goodnefs of 
GOD that made it, to preferve, continue, and keep it afoot, 
(and fo he will do it to the end of the world) by proclaiming 
it from time to time, by renewing it often, and calling 
men to the knowledge thereof; otherwife it would long 
fince have been forgotten, and utterly loft. 

This is that a&t of GOD which is termed the heavenly 
calling, wherein his divine power giveth us all things that 
pertain to life and godlinefs, by the right ufe whereof men 
are brought to that high end, happinefs: or by the negleét 
and abule whereof, they fall into endlefs mifery. 

Hence St. Paul, {peaking of the faints, as he had join- 
ed thofe two together, whom he did foreknow, he alfo did 
predeflinate ; fo he joineth thefe two together, whom he 
did predeflinate, them he alfo called, by calling putting that 
into aft, which he had feen and allowed in predeflinating, 
in a fuccefsful courfe bringing them to glory. And St. 
Jude, {peaking of ungodly men, faith, they were before 
of old written to condemnation, being fuch as turn the grace 
of GOD into lafcivioufaef/s, and deny GOD the only Lord, 
and our Lord Fefus Chrift ; whence the author to the He- 
brews gives a good caveat, Let us therefore fear, left a pro- 
mie beng left us, of entering into his refl, any of us fhould 
come fhort of it. 

This point having more cofnexion with the doétrine of 
predeftination, hath more controverfy : and therefore I mult 
of neceflity be more large in it, intreating the patience of 
fome contrary-minded, who, in their writings, ufe a cer- 
tain cenforious, and magifterial feverity, which I rather pray 
GOD to forgive, than purpofe to return upon them. 

Calling is the revelation and proclamation of the gofpel, 
the covenant of grace, commanding repentance towards 
GOD, and faith towards the Lord Jefus Chrift, and pro- 
mifing forgivenefs of fins and life everlafting to all that obey. 
Jt 
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It confifteth of two effential parts, the outward preaching 
of the word, whereto. belong the facraments, outward blef: 
fings and correftions ; and the inward operation of the Holy 
Sprit, accompanying the outward means. 

Calling hath been difpenfed by the wifdom of GOD di: 
verfely, according to the diverfity of times ; before Chrif's 
coming, under the Old Teftament ; fince Chrift’s coming uns 
der the New. This diverfity hath been feen in the manner 
of the outward means, in the mea/ure of the inward opera. 
tions of the Spirit, and in the ef-c/s fuitable to both. 

Under the Old Teftament, the Jounds were more narrow; 
the word more obfcure, the /acraments more mytterious, 
the Sperit more fparing, and the obedience required more 
flender than under the New. 

From Adam to the confufion of torigues, while the whole 
earth was of one language, the calling was univerfal, all 
men being within the hearing of the preachers of righteouf- 
nefs: after the divifion of tongues, men forfaking the re- 
ligious fathers, GOD permitted them to walk in their own 
ways, and renewed his caljing and covenant with Abraham 
and his feed, and fo contratted the bounds of his church, 
that is, of the called. 

Some great divines diftinguith calling into two kinds; on€ 
outward, of the word only; another znward, of the Spirit 
joined with the word: the former, they fay, is ineffe€tual; 
the latter, effetiual : the one common to the reprobate, the 
other, {pecial and peculiar to the ele€t: that, never obeyed 
with truth of heart ; thes, never difobeyed. 

I approve not fuch a diflin&lion, but compound one call- 
ing of the word and Spirit, as it were of a body and foul; 
fuppofing it to have in itfelf power to bring forth effect in all 
that are under it; and if it doth not fo, the caufe not to 
arife from the calling, but from the called that obey not. 
And to avoid, miftakes, we are to remember, 

1. That it inuft not be thought that the Spirit goeth with 
the word, to make the hearer perform that which we can dd 
by natural ftrength ; for the Spirit 1s given to help where 
nature faileth ; and what men can do of their own ftrength, 
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GOD expefieth from them. One caufe then, why the Spi- 
rit accompanieth not the word to many perfons 1s, becaufe 
they themfelves though prefent hear it not, through their 
fortifh carelef{nefs. 

2, That we are not to imagine, the concurrence of the 
word and Spirit is, as it were, natural, and infeparabie, but 
epending on the will and good pleafure of GOD ; and as 
grace 18 annexed to the facraments, fo is it to the word, 

only by divine inflicutiton and appointment. 

But to return. Our Lord fays, The men of Nineveh fhall 
rife in judgment with this generation, and fhall condemn it, 
becau/e they repented at the preaching of Jonas, and behold, 
a greater than Fonas 2s here. Matt. xu. 41. If Jonah 
preached to the Nenevices without the Spirit, how did they 
repent? If Zc/us preached without the fame Spirit, how is 
he greater than Jonah? nay, how is he equal, in the pow- 
er of preaching ? If they that difobey, be not equally call- 
ed with them that obey, how can thefe rz/e up in judgment 
again them? \When their anfwer is ready, we had not the 
fame calling with you; ours differed éo/o genere (entirely ;) 
you were partakers of an heavenly calling, we but of an 
earthly ; you were called by the voice of GOD {peaking to 
your hearts; we, but by the bare voice of men {peaking to 
the ear: if GOD had moved and excited us, as much as he 
did you, we would have done as well as you. That dif- 
tinftion of calling then, into outward and inward, effectual 
and ineffectual, is vain. 

1. Becaufe it giveth unworthily the name of calling to 
the bare outward preaching of the word, which may be a 
commanding, but not a calling; for {eeing the word of the 
new covenant comes to call men to repentance and faith, 
for their recovery, after notice taken of their impotency to 
rife again of themfelves, it feems an infulting mock, and 
not a call, to fay to finners, turn, repent, believe, and ive, 
unlefs there be grace prepared for them, whereby they may 
be able to repent and believe. 

2. Becaufe it attributeth the effe& of obeying the calling 
to the kind of calling itfelf, and only to one caufe, that 1s, 
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the operation of the Spirit: as if many caufes did not concur 
to produce an effect, any one of which failing, the effe@ 
faileth ; as if obedience to the ca/ling of GOD, were not an 
a& of the will of man, under the aid of the Spirit of GOD; 
as if the aid of the Spirit was never refufed, or the grace 
of GOD never received in vain: whereas though GOD be 
almighty, and able to draw all fecond caufes to his fide, he 
doth not ufe to difturb or crofs the nature of caufes, or the 
order of things which himfelf hath eftablifhed. 

3. Becaufe it maketh GOD’s covenant to differ from all 
covenants, even in that which is effential to a covenant, 
For in our covenants, each party hath fomething to perform, 
and no one party doth all in a covenant: but by this dif 
tinétion, GOD is fuppofed both to provide infallibly to have 
the conditions fulfilled, and alfo to fulfil his own promifes; 
whereas the term covenant is purpofely borrowed from hu- 
man tranfaftions, to intimate to us a flipulation made be. 
twixt GOD and us, whereby he promifeth his grace, and 
expects our obedience. And certain it is, that all that he 
undertaketh for us, is to make the conditions poffible, and 
not to be wanting in his help, fo far as is needful for us. 
Let none upbraid me then, that I am afraid to give too much 
to GOD, left 1 fhould turn upon him, that he looks to be 
fo much favoured, as to be tied to nothing. Truth flatter- 
eth neither GOD nor man; * “’Tis not the part of a good 
“and found faith,” fays Tertullian, “ fo to refer all things 
to GOD’s will, and fo to flatter every one by faying, no- 
thing can come to pafs without GOD’s permiffion, that 
we fhould imagine, ourfelves are able to do nothing.” 


es 


* Tertul. de Exhort, Caftitat. prop. Princip, 


[ To be continued. | 
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GOD’s Love TO MANKIND. Mantfefted by di/proung 


his Ab/folute Decree for their Damnation. 





[Jn a Letter to .| 


SiR, 


HAVE fent you here the reafons which have moved me 
to change my opinion in fome controverfies of late de- 
bated between the Remonttrants and their opponents. 

I the rather prefent them to you: 

1. That I may thew the refpeé I bear you, with my for- 
wardnefs to anfwer your defires. 

2. That you may fee I diffent not without caufe, but 
have reafon on my fide. 

3. Thatif I can be convinced, my grounds are infuffici. 
ent, I may think better of the opinion which I have forfaken. 

In delivering my motives, 

1. I will ftate the opinion which I diflike. 

2. I will lay down my reafons againft it. 

Touching the firft, you know well, . 

1. That the main queftion in thefe controverfies, and 
that on which the reft hang, is what the decrees of GOD 
are touching the everlafling condition of men. 

2. That the men who have difputed thefe things, may be 
reduced to two forts. 

The firft fide affirmeth, that there is an ab/olute and pe- 
remptory decree proceeding from the alone pleafure of GOD, 
without any confideration of men’s ‘final impenitency and 
unbelief ; by which GOD cafteth men off from grace and 
glory, and fhutteth up the far greater part (even of thofe 
that are called by the preaching of the gofpel to repentance 
and falvation) under invincible and unavoidable fin and 
damnation. 

The other fide fay, that God’s decree of cafting men off 
for ever, is grounded upon the forefight of their continuance 
in fin and unbelref, both avoidable by grace, and confequent- 
ly inferring no man’s damnation neceflarily. 

The 
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The firft fide is divided, for 
1. Some of them prefent man to GOD in the decree of 
reprobation, out of, or above the fall: and fay, 

That GOD of his mere pleafure, antecedent to all fin in 
the creature, erzgzna’ or adlual, did decree to glorify his 
fovercigily and jullice in the eternal rejeétion and damnati. 
on of the greateft part of mankind, as the end; and in their 
unavoidable fin and impenitency, as the means. And this 
way go Cafuin, Beza, Zanchius, Pif ator, Gomarus, and 
fome of our own countrymen, 

@e. The reft of that fide fall down a little lower, and pre. 
fent man to GOD in his decree of reprobation, hing wn the 
Jail, aud under the guilt of original fin, faying, 

That GOD looking upon mankind lying in Adam's fin, 
decreed the greateft number of men (even thofe whom he 
calls to repentance aud falvation by the preaching of the 
golpel) to hell-torments for ever, and without all remedy, 
lor the declaration of his juflice. This way went the fynod, 

The difference between them 1s not much, and even in 
their own account too {mall to caufe a breach. Notwith- 
flanding this petty difference therefore, they agree very wel 
together, as we may fee in the Hague conference and fynod, 

In the conference at the Hague, the Contra-remonitrants 
have thefe words: ds touching the diverfity of opinions in 
this argument, viz, that GOD looked at man in this decree, 
not yet created, or created and fallen: becaufe this belongs not 
io the foundation of this dodlrine ; we bear with one another. 

After this in the fynod at Dort, they permitted Gomarus 
to fet down his judgment in the upper way. And the dele- 
gates of South-Holland were very indifferent which way they 
took: For thefe are their words ; Whether GOD in choofing, 
confidered men as fallen, or elfe as not fallen; they think itis 
not necefjary to be determined. Maccovius allo, proleflor of 
divinity at Franeker, one that undertook, in the very fj nod, 
to make good againtt Luddert, his fellow-profeflor, that 
GOD did well fn, ordain men to fin, and would not at all, 
that all men be faved; and befides this, openly and peremp- 
torily aflirmed, that except thefe thirgs were held ad mat- 
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tained by them, they could not poflibly keep their own 
ground, but mujft come over to the Remonftrants. —TVhis man 
was not only not cenfured, but publicly declared in the fy- 
nod to be pure and orthodox. 

By thefe inflances it appears, that they of the firft fide 
can eafily bear one with another in this difference. And 
(to fay the truth) there is no reafon why they thould quarrel 
about circumflances, feeing they agree in the fubilance. 
For they both contend, 

1. That the moving caufe of reprobation is the alone will 
of GOD, and not the fin of man, original or aétual. 

2. That the final tmpenitency and damnation of reprobates 
are nece/fary and unavoidable by GOD’s abfolute decree. 

Thefe two things are the principal grievances that the 
other fide Nick at, So that thefe two paths meet at laft in 
the fame way. 

Both thefe opinions I diflike. 

My reafons why, are of two forts: 

1. Such as firft made me queftion their truth. 

2. Such as convince me of their untruth, 

My reafons of the firft fort refpeét both, and I will fet 
them down againft both, together. 

My fecond fort of reafons I will divide, delivering fome 
of them againft the upper and more rigid way, others againft 
the lower and more moderate way. 

I begin with thofe reafons which firft moved me to que- 
ftion the truth of abfolute reprobation, as it is taught both 
ways, 

They are thefe four which follow : 

1. The novelty of this opinion, Abfolute and inevitable 
reprobation hath no footing in antiquity. The upper way 
Was never taught or approved by any of the fathers (even the 
flouteft defenders of grace againft the Pelagians) for the {pace 
of 600 (I may fay 800) years after Chri/f: nor the lower 
way tll the time of St. du/fin, which was about 400 years 
alter Chrif. The fathers in general agreed upon the con- 
Wary conclufion, and taught, 
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That it was poffible for them to be faved, who in the 
event, were not faved; and to have repented, who repen- 
ted not: and that there was no decree of GOD which did 
lay a neceffity of perifhing upon any fon of Adam, This 
Calvin himfelf doth freely acknowledge, this commonly-re. 
ceived opinron (faith he, of a conditional refpeétive decree) 
as not the opinion only of common people, but hath great au- 
thors tn all ages. ‘To the fame effect alfo Pro/per (St. Au 
Jfiin’s follower) hath a remarkable fpeech: * Almo/? all the an. 
cients (faith he) did grant with one confent, that GOD a. 
creed men’s ends according to his forefight of their actions, 
and not otherwile. 

The truth of this may further appear by a few particular 
inftances. 

Minuteus Felix brings in the pagans objeéting to the chrif- 
tians, that they held the events of all things to be inevitable, 
and did feign to themfelves an unjuft GOD, who punifhed 
in men their unavoidable deftinies, not their ill choice, 
He anfwereth, chriftians hold no other fates than GOD’s 
decrees, who, foreknowing all men and their ations, did ace 
cordiigly determine their retributions. 

St. Hierom, an eager oppofer of the Pe/agians, in ma 
ny places of his writings, faith the fame thing. ‘“ The love 
*“‘ and hatred of GOD,” (faith he) “ arifeth from the fore- 
*‘ fight of future things, or from the works, otherwife we 
“ know that GOD loveth all things, nor doth he hate any 
“ thing that he hath made.” And in. his book agamft Pelagi- 
us he faith + Eligit Deus quem bonum cermt, GOD choofeth 
whom he feeth to be good. 

The fum of all 1s this, that there is no decree of damn- 
ing or faving men, but what is built upon GOD’s fore- 
knowledge of the evil and good aétions of men. Fudgentt- 
us is plain for it too: Thofe whom GOD forefaw, would 
die in fin, he decreed fhould live in endl-/s punifhment. 
Even St. Au/ftin and Pro/per alfo many times let fall fuch 
{peeches as cannot be reconciled with abfolute reprobation. 

J will 


* Profper in Epift. ad Aug, prope finem, 
t Lib, 3. conw. Pelag, 
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I will only cite Profper (for St. Auftin {peaks in him) 
who difcourfing of fome that fall away [ @ /anditate ad im- 
mundrtiem| from holine/s to uncleane/s, faith, they that fall 
away from holine/s to uncleannefs, le not under a neceffity 
of perifhing, becaufe they were not predeftinate ; but therefore 
they were not predeflinate, becaufe they were foreknown to 
be fuch by voluntary prevarication. 

And again, in his anfwer to the twelfth objeétion, he 
hath thefe words: GOD hath not urthdrawn from any man 
ability to yweld obedience, becauf: he hath not predeftinated 
him: but becaufe he forcfaw he would fall from obedience, 
therefore he hath not predeflinated him. 

I will fhut up my inftances of that age, with the judg- 
ments of the council at Arles, in the year 4go, or therea- 


bout. Some of them were thefe: Curfed be he that Shall 


jay, that the man that perifheth, might not have been faved: 


and again, Cur/ed be the man that fhall fay, that a veffel of 
difhonour may not rife to be a veffel of honour. 

A teftimony or two I borrow likewife from fome perfons 
of note, and thofe St. Auftin’s followers too, who lived 
about 400 years after St. Au/flin’s time. Remigius, the 
great patron of Gott/chalk, the zealous preacher of abfolute 
reprobation in thofe times, faith, GOD layeth on no man a 
neceffity of perifhing, as he hath laid on none a neceffity of fins 
mng. Anda little after, thofe whom GOD did forchnow, 
would live and die in their wickedne/s, he decreed fhould pe- 
rifh, as himfelf facth, Him which fianeth againft me, even 
him will I blot out of my book. 

In the Valentine fynod aflembled in favour of Gott/chalk, 
we may find thefe words: The wicked perifh, not becaufe 
they could not, but becaufe they would not, be good ; and by 
their own fault, original or adlual alfo, remained in the ma/s 
of perdition. And in the end of their third canon, they de- 
nounce anathema to thofe that hold, that men are fo pre- 
deftinated to evil, as that they cannot be otherwife. That 
any fhould be predeftinated to evil by the power of GOD, fo 


as he cannot be otherwife ; we do not only not believe, but al- 


So of there be any that will believe fo great an evil, with all 
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d:teftation we denounce them accurfed, as the Araufican coun- 
cl alfo did. - By thefe teftimonies (which are but a few of 
many) it appeareth that abfolute and inevitable reprobation 
found but cold entertainment from antiquity. 

Confidering this, I begin to call it into queflion. 

For although I make not the decifions of the fathers or 
councils, the rules of my faith, (becaufe they are but men, 
and therefore fubjeét to error :) yet I honour their grey hairs 
and their grave affemblies, and vehemently miftruft thofe 
doftrines which they never taught or approved, but difli- 
ked and condemned. 

2. My fecond reafon for doubting of it, is its unwelling. 
ne/s to abide the ¢rza/. _1 find the authors and abettors of 
it have been very backward to bring it to the flandard; 
not only when they have been called upon by their adverfa. 
ries, to have it weighed, but when they have been intreated 
thereto by their chief magiftrates, who might have compel- 
Jed them: a fhrewd argument that it is too light. 

In the difputation at Mompelgart, anno 1586, held be. 
tween Beza and Jacobus Andrea, with fome feconds on 
both fides, Beza and his company having difputed with the 
Lutherans about the perfon of Curist and the Lord’s fup- 
per, when they came to this point, declined the fifting of 
it, and gave this reafon, that it could not be publicly dif 
puted of wethout the great fcandal and hurt of the 1ynorant 
and unacquainted with thefe high myfteries. |The Contra 
remonftrants alfo in their conference with the oppofite pat: 
ties, at the Hague, in the year 1611, could not be drawn 
to difpute with them about this point, but delivered a peti- 
tion to the flates of Holland, and We/t Friezland, that they 
might not be urged to it, refolving rather to break off the 
conference, than to meddle with it. 

In the fynod likewife at Dort, in the years 1618 and 
1619, the Remonftrants were warned by the prefident, 
That they fhould rather difpute of the point of eleétion, than 
the odious point of reprobation. 

Can this do&rine be a truth, and yet bluth at the light, 
which maketh al] things manifeft? Efpecially confidering 
thefe things : 1. That 
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1. That reprobation is a principal head of a divinity, by 
the well or ill ftating of which the glory of GOD and the 
good of religion are much promoted or hindered, 

2. That there is fuch a neceflary connexion between the 
points of eleétion and reprobation (both being parts of pre- 
deftination) that the one cannot well »¢ handled wizhout the 
other. 

g. That the dof&trine of reprobation was the chief caufe 
of all the uproar in the church at that time. 

4. That it was accufed openly of falfehood; and there- 
fore bound in juftice to purge itfelf of the charge. 

5 That the Remonitrants did not defire that it fhould 
be talked of among the common people; but among the 
moft judicious and learned. 

This ftriving to lie clofe, is no infallible argument of a 
bad caufe, yet it is a very probable one. 

Truth, whether it be in men or doétrines, is beft, when 
it is uncovered ; it covets no corners, thouzl error does, 
but is willing to abide the trial. As St. Pauwd faith of an 
heretic, he is /e/f-condemned ; fo we may fay of herefy and 
untruth ; it condemneth itfelf, and by nothing more than 
by refuling the touch-ftone, 

My titrd -reafon for doubting of it is, its afinety with 
the old errors of the Stvzcs and Manichees. 

The opinion of the Stoics was, that all a&tions and events 
were unavoidable, determined either by the revolutions ot 
the heavens, or by the concatenation of natural things, and 
the difpofition of the firft matter, all things being fo put 
together from eternity, that one thing muft needs follow 
another, as it doth; and the firft matter being fo difpofed, 
that things cannot fucceflively come to pafs otherwife than 
they do, but muft of neceffity be as they are, even [inveto 
Deo} though GOD would have fome things to be other- 
wile, 

The Manizhees held, that all men’s a€tions, good or e- 
vil, were determined ; good attions by a good GOD, who 
was the author of all good things that were created, and 
of all good aétions that came to pafs in the world; evil 
3A actions 
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aftions by an evil god, who was the prime author éf all evil 
things or ations that were in the world. 

The maintainers of the abfolute decree fay one of thefe 
two things, either that all a€tions natural and moral, good and 
evil, and all events likewife, are abfolutely neceflary ; fo the 
Supralapfarians : or that all men’s ends (at leaft) are unal. 
terable by the power of their wills ; fo the Sublapfatians, 
And this is upon the matter all one with the former. For 
firft, in vain is our freedom in the aétion and means, if the 
end at which they drive be determined. And fecondly, the 
determination of the end neceffarily involves the means 
that precede that end; as if a man be fore-determined to 
damnation, he muft unavoidably fin, elfe he could not bé 
damned. 

Now in thefe three opinions, we may note two things: 

1. The /ubfance of them, which is an unavordablene/s 
of men’s ations and ends, whatfoever they be: in this all 
of them agree, all holding that in all things, at leaft in all 
men’s ends, undeciinable fates and infuperable neceiflity go: 
vern. 

And therefore Mclan@hon doth not fcruple to call this ab- 
folute decree [ Fatum. foicum, & tabulas parcarum) focal 
fate, and the deflinies’ tables. 

2. We may note the czrcumffance, or the grounds of 
their opinions; the Stoics derive this neceflity from the ftars 
or the firlt matter ; the Manichees from two firf principles 
of all theJe things, eternal and co-etzrnal: thefe laft, from the 
peremptory decree of Almighty GOD. 

So that they differ in their grounds; but in this differ- 
ence the Stoics and the Manichees have the better. For 
it is better to derive this neceffity of fin and mifery, from 
an evil god, or the courfe of nature, than from the decree 
of that GOD who is infinitely good. 

For this reafon alone, may this doétrine be fufpefted: 
becaufe thofe dreams of the Stoics were exploded by the 
beft philofophers of all forts. And this of the Manichees 
was cried down by the fathers in general, not only as fool- 


ifh, but as impious, not fo much for any thing circumftan- 
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tial in it, as for the fubftance of the error; becaufe it made 
all things and events necefflary, and fo plucked up the roots 
of virtue and vice, and left no place tor juft rewards or 
punifhments. 


[To be continued. | 








eS _ 
Thoughts on ABSOLUTE PREDESTINATION, 


Extra&ed from Mr. LESLEY. 


OME men fuppofe, there is an irrefiftible decree alrea- 

dy gone forth upon every man, of happinefs or mife- 
ry, which by no means that can be ufed will ever alter ; that 
this decree has been from eternity, though fecret to us ; 
and therefore that all our labour, all our means, are per- 
feftly in vain; that there is nothing to be done, but to 
fold our arms, and expeét the iffue of GOD’s fecret decree, 
which is already paft; and therefore that it is no matter 
whether we obey the commands of GOD, or not; that 
they were given us to no end, as to our falvation, which 
goes not depend upon them, but only upon the fuppofed 
decree. Thus has the arch-enemy blinded their eyes, and 
ted up their hands from the working towards their own fal- 
vation ; and thrown them upon a frefh provocation of fearch- 
ing into GOD’s fecret counfels, which he has forbidden. 
The fecret things belong unto the Lord our GOD ; but thofe 
things, which are revealed, belong unto us and to our chil- 
dren for ever, that we do all the words of this law. Deut. 
XXIX, 29. 

What is revealed only, is the rule of our duty : why then 
do we fearch into thofe decrees, which we cal] fecret? If 
GOD will have them fecret, why will we not let them be 
fecret ? 

He fmote fifty thoufand and feventy of the Beth/hemites 
with a great laughter, becaufe they looked into his ark, 
(1 Sam. vi. 19.) Who then is able to fland before this Lord 

. GOD ? 
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GOD? And who dare pry into what he has referved as a 
fecret from us? 

But this we may be fure of, that his commands, or his 
promifes, cannot contradiét his decrees, how fecret foever; 
and therefore we ought diligently to obey his commands, 
and cheerfully to truft in his promifes, without confound. 
ing ourfelves about fuppofed decrees, of which we know 
nothing at all, nor ought to inquire. 

I have read a ftory of a pious man, who was much trov. 
bled about his eleétion or reprobation, and prayed earneflly 
that GOD would let him know, whether be was predefti. 
nated to falvation; and that a voice anfwered him, “ What 
** if you did know?” To which he replied, that “ if he 
“* were fure to be faved in the end, how cheerfully could 
“ he defpife all the allurements of fiefh and blood, and with 
* joy follow the commands of Chrift, even to the death!” 
** Would you do all this,” faid the voice, ** if you were 
““ fure to be faved?” Which he having faithfully prom- 
fed, the. voice anfwered once more, ** Then do fo and 
** you fhall be fure to be faved.” 

Whether the flory be true or not, it is no matter; the 
moral of it does determine this queflion. This is the only 
way to make our calling and eleélion fure. Let us work, 
and not difpute, not perplex ourfelves about hidden decrees, 
but fee to follow that which is plainly commanded; and then 
we may fafely truft to what is promifed, and commrt our fouls 
to GOD in well-doing, as unto a faithful Creator. Let us 
Jook upon every thing, which weakens our bands in this, to 
be (as it truly is) the fuggeftion of the devil; and let us 
fhake off that lethargy of glaring upon decrees, which we 
underftand not, till it transforms us into flone, that we have 
neither courage nor power to move hand or foot towards hea- 
ven, but ftand dozing upon that earth, which we find finking 
and helplefs ; let it fink, and ourfelves with it, even into hell, 
crying out, What, can we help wt; fer we are decreed ? 
Yet never offer to move one foot from it! this is enchant- 

ment indeed, and a wonderful degree of it. It is like a 
man's head turning round upon a precipice, which makes 
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him run to meet his death. It is faid, that a {quirrel, hav- 
ing once faftened his eye upon that of a rattlefnake, has 
no power to look off him, but dancing from bough to bough 
with a fearful crying, leaps down at laft upon the ground, 
and darts itfelf into his mouth. This is too like the con- 
dition of thefe men, whom nothing fhall detain, whom no 
argument can perfuade from their own ruin. The old fer- 
pent has caught them with the enchantment of his eye, and 
they are dancing themfelves into his mouth. The eternal 
and fecret decrees of GOD area precipice, enough to turn the 
head of an angel : they veil their faces, and dare not pry into 
that infinite abyfs. Yet poor man will not be content, 
unlefs he can fathom it; and will leap into that gulph, 
though he is fure it muft {wallow him. Is there any thing 
in GOD, which we muft not, cannot know ? Yes fure; 
for nothing but infinite can comprehend infinite. And what 
is that which is hidden and inacceffible in GOD, if not his 
eternal and fecret decrees ? And what can follow our pref- 
fing in upon thefe, but confufion and deftruétion ‘to our- 
felves ? Efpecially when GOD has commanded that we 
fhould nat prefs upon thefe, threatened us feverely if we 
do, and has, for an example to us, poured out his ven- 
geance, in a dreadful manner, upon the heads of thofe who 
would not be reftrained* from this unwarrantable and pre- 
fumptuous curiofity of prying into his fecrets. 

But after all, what is the ground of thefe fuppofed hid- 
den decrees of GOD, with which thefe men fo unmeafura- 
bly perplex themfelves ? 

They are all founded upon the very weak reafonings of 
fhort-fighted men, concerning the foreknowledge of GOD ; 
which being certain and infallible, confequently they argue, 
that whatever he forefaw from eternity, muft neceffarily 
come to pals; and that therefore it cannot be left to the h- 
berty of our will to a& otherwife, than exaétly according 
to what GOD has forefeen ; elfe it would be in our pow. 
er to defeat GOD’s foreknowledge, and gender it falli- 
ble. Hence they throw off all free-will, and. make it in- 
confiflent with the foreknowledge of GOD: and t.en egain 
from 
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from the certainty of GOD’s foreknowledge, they infer 
that it is tamtamount toa decree, or that GOD has from 
eternity decreed all thofe events, which he forefaw. 

They fay, that GOD is the fame from and to eternity ; 
that all things paft, prefent, and to come, are prefent with 
GOD, who beholds all things with one intuitive aét, with. 
out fucceffion of time, which meafures our aétions here be. 
jow ; and therefore that all GOD’s decrees are from eter. 
nity: and fince he has decreed the reprobation of the wick. 
ed, and the eleftion of the juft, it muft follow, that he has 
decreed it from eternity. And thence they infer, that fuch 
decrees being already paft, they are irreverfible, and can- 
not be altered by any thing that we can do; and therefore 
that it fignifies nothing what we do, whether good or bad; 
for that our fentence is already pronounced, though we 
know it not. 

That GOD having decreed to love the eleét, he loves 
them, though in their groffeft fins; and hates the reprobates, 
becaufe he has fo decreed, though in the moft virtuous ac- 
tions ; that-he loves them never the more for their good 
ations; nor is any whit the more difpleafed with the ele 
for their fins. 

Now in anfwer to thefe fatal and diabolical fuggeftions, 
I would recal thefe men a little to confider of their own way 
of reafoning. For if there be no fucceffion of time in 
GOD, if eternity is but one enduring inftant; if therefore 
pall, prefent, and to come, are all one with GOD;; if all 
things are prefent to him; then it muft follow, that fore. 
knowledge and predeflination are words only fitted to our 
capacities, who cannot apprehend duration without fuccel- 
fion of time, which meafures al] duration to us. And there 
being no paft or future in GOD, confequently, though he 
knows all things, yet he foreknows nothing; and though 
he has decreed, yet not pre-decreed: and there is no fuch 
thing as predeflination in GOD ; that is, not properly, and 
in the firiétnefs of the thing, though the word is ufed in 
holy feripture, as many others are, only to comply with our 
weaknels, who could undérfland nothing of GOD we 
words 
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words fpoken of him ftriétly and properly, according to his 
incomprehenfible nature. There are no fach words among 
men, or intelligible to men; and therefore they muft nat 
drgue ftri€tly and philofophically from fuch words, mare 
than from GOD's coming down to fee, whether men’s fas were 
accordiag to the cry of them, which had gone up ta kim, and’ 
the like. 

Now, there is no difficulty in GOD’s knowledge, or de- 
cree, to fay that he knows our fins, and decrees punifhment 
to them, and the happinefs of thofe that are good ; for this 
is jutt, and what every one does allow. But all the objec- 
tion is in the particle fore, or pre, fore-knowledge, or prea 
defination; which being confidered as before our aétions, 
ate fuppofed to lay a force upon them, and take away the 
freedom of our will. 

But there being no fuch thing as fore or after in GOD, 
confequently our whole reafoning upon them is out of doors; 
and all the dreadful confequences, before-mentioned, are on- 
ly chimeras of out own, proceeding all upon a wrong no- 
tion of GOD; while we endeavour to meafure him by our 
own fcantling, and argue from properties, which we muft 
confefs that we only fuppofe to be in him, but know at the 
fame time, that they do not belong to him. 

If it be faid, that we cannot argue otherwife of thefe hid- 
den things of GOD, which are not revealed to us; I grant 
it, But then the right confequence is, that we fhould let 
them alone; at leaft, fince we cannot argue truly and pro- 
perly of them, we fhould not draw confequences, as certain, 
from premifes which are altogether uncertain. And where 
we confefs that we cannot argue right, the beft way is not to 
argue at all; efpecially where we are forbidden, and the 
elfe€ts of it ate of fach terrible confequences. 

If any think, that I have criticifed too nicely upon fore- 
knowledge and predeftination, let them confider, that I have 
only repeated what the Préedeftinarians do urge on their fide: 
they build upon that nicéty, and thence infer GOD’s eternal 
decrees. And I have fhewn, that from the fame nicety al! 
their 
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their fuperftruéture falls to the ground, having, by their ows 
confeflion, “but an imaginary foundation. 

Come thén, let us fpeak a little more plainly. Some 
cannot reconcile the certainty of GOD’s knowledge with 
the freedom of our will; for, fay they, “ His knowledge is 
“* determinate, élfe were it not certain. Andif he knows, 
“that I will determine my choice to fuch an a€tion, ‘then 
“‘ can I not chufe any otherwife; which takes away the free. 
“ dom of my choice.” 

I anfwer, that if GOD fees, that I will determine my 
choice fo or fo, and determine it freely, then I muft deter- 
mine it freely, and not neceffarily, becaufe he fees that | 
will do it freely, and not neceffarily. 

And his knowing what I do, does no more put any ne. 
ceflity upon me, than my feeing a man walk (fuppofing the 
utmoft certainty of my fenfes) puts him under the neceflity 
of walking. It is true, that if [fee him walk, and my‘eyes 
du not deceive me, the confequence is certain, that he does 
walk. But none does infer from hence, that my feeing 
takes away the freedom of his will, or puts him under any 
neceflity of walking. 

GOD fees every thing a& according to the nature, which 
he has given to it. Thus he fees the fun move, and a man 
walk; but he fees the one move neceffarily, and not by 
choice, and the other walk by his own choice: and the 
knowledge of GOD is equally certain in both cafes ; there- 
fore there is no neceflity arifes from the certainty of his 
knowledge. 

And now I would defire thefe men to confider the con- 
fequences of their hypothefis. They would put it out of 
the power of GOD to make a creature with free-will, which 
would be to deftroy the moft glorious part of the creation, 
and the moft fignal and wonderful inftance of the power and, 
wifdom of GOD, in governing the wills of men, even 1’ 
their full freedom. Without this, GOD could have no 
réafonable fervice paid him. There could be no rewards 


of punifhments, becaufe no. choice, more than a ftone fall- 


ing down; no virtue, no fin, no wifdom or folly among 
men. 
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men. Then all the promifes of GOD, his threatenings, and 
exhortations, even the coming of Chrift in the fleth, his 
death and paflion, were all to no purpofe, were mere ban- 
ters upon mankind, if man have no choice, no free-will, to 
goto the right hand or to the left. Have I any pleafure at 
all,. that the wicked fhould die, faith the Lord GOD, and not 
that he fhould return from his ways, and live? Ezek. xviii. 
23. And, Why will ye dee, O houfe of I/rael? Why? Be- 
caufe (they might fay upon this fcheme) thou haft decreed 
us to die; and we have no choice, no power to do any 
otherwife than we do. 

It is as if I fheuld bind a man hand and foot, lock him up 
in a houfe, then fet fire to it, and afk him, “ Why will you 
“ flay there, and be burned? As I live, I have no pleafure 
“in your death,” &c. This would be a mocking and in- 
fulting upon his mifery. 

This would be making GOD the author of all the fin in 
the world; for where there is no choice, there can be no 
fin: therefore thofe creatures, who have no choice, are in- 
capable of fin, as trees, flones, beafts, &c. 

As there could be no fin againft GOD, fo there could 
be no offence againft man. No man ought to be punifhed 
for murder, theft, robbery, &c. if he be carried to it by a 
fatal neceffity, which he cannot refift. Therefore men 
diftrafted, or in fevers, are not liable to the law, becaufe 
they are not fuppofed capable of the ufe of their reafon, 
whereby they may govern their choice in their a€tions, 

I may add, that there is nothing more felf-evident, no, 
not the perception of our outward fenfes, than free-will in 
man. Who does not perceive, that it is in his power to 
do this or that ? And all the repentance and regret in man 
for his follies, arifes from this confideration, that he might 
have done otherwife. Without this, there could be no 
fuch thing as repentance, no, nor of counfel or advice, or 
indeed of any thinking.at all: without this, man could 
not be a reafonable creature ; for where there is no choice, 
there can be no reafon, at leat no ufe of our reafon, 
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It is liberty and free-will, which confound all thofe athes 
ifts, who would reduce every thing, even GOD himfelf, 
to mere matter. For let matter be refined as far as imagi. 
nation can {tretch it, it can never come from under the law 
of neceflity : all its motions are preferibed, and muft pro. 
ceed exactly according to its mechanif{m ; and cannot vary 





in the leait tittle. But the freedom of will, to aét this way will 
or the contrary, exceeds all rules of mechanifm, and is an of | 
image of GOD, which cannot be impreiied upon matter, 
and when the devil, or man by his iniligation, would fre 
fhrowd their fin under this feeming neceflity, it is to throw am 
it upon GOD. But their own confciences fly in their fas an} 
ces, and tell them that they might have helped it, and there. no 
fore that their fin lieth at their own door. . 
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SERMON Ix, 
On JAMES iv. 4. : F . 

Ye Adulterers and Adultereffes, know ye not the friendfiip of 
the world 1s enmity with GOD ? Whofoever therefore defir- fe 
eth to be a friend of the world, ts an enemy of GOD. ; 
t 
1. HERE is a paflage in St. Paul's epiftle to the Re. 0 
mans, which has been often fuppofed to be of the ke 


fame import with this. Be not conformed to this world, f 
ch. xii. v. 2. But it has little er no relation to it; it fpeaks u 
of quite another thing. Indeed the fuppofed refembiance h 
arifes merely from the ufe of the word wor/d in both pla- I 
ecs. This naturally leads us to think, that St. Pau/ means f 
by conformity to the world, the fame which St. James means f 
by friend/}ip wath the world : whereas they are entirely dif. ] 
ferent things, as the words are quite different, in the origt 
nal: (for St. Paul's word is widy; St. James's is, xeruee.) How- 
ever the words of St. Pau/ contain an important divettion 


to the children of GOD. As if he had faid, Be not con- 
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formed to either the wifdom, or the fpirit, or the fafhions 
of the age: of either the unconverted Jews, or heathens, 
among whom ye live. You are called to fhew, by the 
whole tenor of your life and converfation, that you are re- 
newed in the fprit of your mind, after the image of him 
who created you, and that your rule is, not the example or 
will of man, but the good, and acceptable, and perfedl will 
of GOD. 

e. But it is not firange, that St. Zames’s caution againit 
friendfinp with the world \hould be fo litde underftood, even 
among chriftians. For 1 have not been able to learn that 
any author, ancient or modern, has wrote upon the fubject: 
no, not (fo far as I have obferved) for fixteen or feventeen 
hundred years, Even that excellent writer Mr. Law, who 
has treated fo well many other fubjeéis, has not, in all his 
practical treatifes, wrote one chapter upon it. No, non 
faid one word, that I remember, or given one caution againft 
it. I never heard one fermon preached upon it, neither 
before the univerfity or elfewhere, 1 never was in any 
company, where the converfation turned explicitly upon it, 
even for one hour. 

3. Yet are there very few fubjeéts of fo deep importance; 
few that fo nearly concern the very effence of religion, the 
life of GOD in the foul, the continuance and increafe, or 
the decay, yea, extinélion of it, From the want of inftruéti- 
on in this refpeét, the mof melancholy confequences have 
followed, Thefe indeed have not aife&ed thofe whe were 
ftill dead in trefpafTes and fins; but they have fallen he.vy 
upon many ef thofe, who were truly aliveto GOD. They 
have affected many of thofe called Methedsfs in particular, 
perhaps more than any other people. For want of undex- 
flanding this advice of the apoftle, (I hope, rather than 
from any contempt of it) many among them are. fick, fpi- 
ritually fick, and many fleep, who were once thoroughly 
awakened. And it is well if they awake any more till their 
fouls are required of them. It has appeared difficult to 
me, to account for what I have frequently obferved : many 
who were once greatly alive to GOD, whofe converfation 
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was in heaven, who had their affeftions on things above, not 
on the things of the earth: though they walked in all the 
ordinances of GOD, though they fi! abounded in good 
works, and abftained from all known fin, yea, and trom the 
appearance of evil; yet they gradually and infenfibly decay. 
ed, (Itke Jonah’s gourd, when the worm ate the root 
of it) infomuch, that they are lefs alive to GOD now, 
than they, were ten, twenty, or thirty years ago, But 
it is eafity accounted for, 1t we obferve, that as they in. 
creafed in goods, they increaled in fxend/hip with the world: 
which indeed muft be the cafe, unlefs the mighty power 
of GOD interpofe. But in the fame proportion as they in- 
creafe in this, the hfe of GOD wn their foul decreafed. 

4. Is it flrange that it fhould decreafe, if thofe words, 
are really founded on the oracles of GOD? Fe — 
and adultereffes, know ye not that the friendflap of the world! 
zs enmety with GOD ? Whatis the meaning of thefe words?’ 
Let us ferioufly confider. And may GOD open the eyes 
of our underftanding, that in fpight of all the mat where. 
with the wifdom of the world would cover us, we may 
difcern, what 1s the good and acceptable will of GOD. 

5. Let us firft confider, what is it which the. apoftle here 
means by the world? He does not here refer to this out- 
ward frame of things, termed in {cripture, heaven and earth; 
but to the inhabitants of the earth, the children of men: 
or at leaft the greater part of them. But what part? This 
is fully determined both by our Lord himfelf, and by his 
be:oved difciple.. Firft, by our Lord himfelf. His words 
are, Jf the world hate you, ye know that it. hated me, before 
at hated you. If ye were of the world, the world would love 
tts own; but becaufe ye are not of the world, but £ have 
chofen you out of the world, therefore the world hateth you. 
If they have perfecuted me, they will alfo perfecute you. And 
all thefe things wll they do.unto you, becaufe they know not him 
that fent me, John xv. 18, and feq. You fee here the 
world is placed on one fide, and thofe who are not. of the 
world on the other. They whom GOD has chofer 
out of the world, namely, by /andtification of the Spm 
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pitvand belief of the truth, are fet in dire€t oppofition to 
thofe,-whom he hath not fo chofen. Yet again, Thofe 
who know not him that fent me, faith our Lord, who 
know not GOD, they are the world. 

6, Equally exprefs are the words of the beloved difci- 
ple. Marvel not, my brethren, if the world hate you: we 
know that we have paffed from death unto life, becaufe we 
love the brethren, 1° John iii. 19, 14. As if he had faid, 
You muft not expeét any fhould love you, but thofe that 
have paffed from death unto life. It follows, Thofe that are 
not paffed from death unto life, that are not alive to GOD, 
are the world. The fame we may learn from thefe words in 
the fifth chapter, ver. 19. We know that we are of GOD, 

the whole world lieth in the wicked one. Here the world 
plainly means, thofe that are not of GOD, and who confe- 


‘quently /2e an the wicked one. 


7. Thofe on the contrary are of GOD, who love GOD, 
or at leaft fear him, and keep his commandments. ‘This is 
the loweft charaéter of thofe that are of COD, who are 
fot properly fons, but fervants: who depart from evil, and 
fludy to do good, and walk in all his ordinances, becaufe they 
have the fear of GOD in their heart, and a fincere defire to 
pleafe him. Fix in your heart this plain meaning of the 
term, the world, thofe who do not thus fear GOD. Let 
no man deceive you with vain words: it means neither 
more nor lefs than this. 

8. But underftanding the term in this fenfe, what kind 
of friendfhip may we have with the world? We may, we 
ought to love them as ourfelves, (for they alfo are inclu- 
ded in the word neighbour) to bear them real good-will, 
to defire their happinefs as fincerely as we defire the hap- 
pinefs of our own fouls: yea, we are in a fenfe to honour 
them: (feeing we are dire€ted by the apoftle to honour all 
men) as the creatures of GOD, nay, as immortal fpirits, 
who are capable of knowing, of loving, and of enjoying 
him to all eternity. We are to honour them, as redeem- 
ed by his blood, who tafled death for every man. We are 
bear them tender compaflion, when we fee them forfaking 
ther 
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their own mercies, wandering from the path of life, and 
haftening to everlafling deflruétion. We are never wil- 
lingly to grieve their {pirits, or give them any pain:> but, 
on the contrary, to give them all the pleafure we in, 
nocently can; feeing we are to plea/e all men for thetr good, 
Weare never to aggravate their faults; but willingly to als 
tow all the good that is in them. 

g. We may, and ought to {peak to them on all occafis 
ons, in the moft kind and obliging manner we can. We 
ought to fpeak no evil of them when they are abfent, unlefg 
it be abfolutely neceffary; unlefs it be the only means we 
know, of preventing their doing hurt: otherwife we are ta 
fpeak of them with all the refpeét we can, without tranfgref. 
fing the bounds of truth. We are to behave to them w 
prefent with all courtefy, fhewing them all the regard .w 
can, without countenancing them in fin. We ought to da 
them all the good that is in our power, all they are willirg 
to receive from us: following herein the example of the unix 
verfal friend, our Father which is in heaven: who till they 
will condefcend to receive greater bieflings, gives them 
fuch as they zre willing to accept: caufing his fun to rife on 
the evil and the good, and fending his rain on the juft and 
on the unjust. 

10. But what kind of friendfhip is it which we may not 
have with the world? May we not converfe with ungodly 
men at all? Ought we wholly to avoid their company? 
By no means: the contrary’ of this has been allowed al- 
ready. If we were not to converfe with them at all, we 
muft needs go out of the world. ‘Then we could not fhew 
them thofe offices of kindnefs, which have been already 
mentioned. We may doubtliefs converfe with them, firlt, 
on bufinefs, in the various purpofes of this life, according 
to that flation wherein the providence of GOD has 
placed us: *fecondly, when courtefy requefls it: only we 
muft take great care, not to carry it too far: thirdly, when 
we have a teafonable hope of doing them good. But here 
too we have'an efpecial need of caution, and of much pray- 
; 

















































A SERMON ON JAMES iv. 4. 383 


er: otherwife we may eafily burn ourfelves, in. ftriving to 
pluck other brands out of the burning. 

11. We may eafily hurt our own fouls, by fliding into a 
clofe attachment to any of them that know not GOD. This 
is the freend/hup which is enmity with GOD: we cannot be 
too jealous over ourfelves, left we fall into this deadly {nare; 
left we contraét, or ever we are aware, a love of complacence 
or delight in them. Then only do we tread upon fure 
ground, when we can fay with the pfalmift, Al my delight 
is in the /aonts that are upon earth, and in fuch as excel in 
virtue. We thould have no needle/s converfation with them, 
It is our duty and our wifdom, to be no oftener,. and no 
longer with them, than is ftriétly neceflary. And during 
the whole time, we have need to remember and follow the 
example of him that fatd, J kept my mouth as tt were with a 
bridle, while the ungodly was in my fight. We fhould enter 
into no fort of connexion with them farther than is abfolute- 
ly neceflary. When Zehofhaphat forgot this, and formed a 
connexion with Ahab, what was the confequence? He firft 
loft has fubftance; the fhips they fent out were broken at 
Ezon-geber. And when he was not content with this warns 
ing, as well as that of the prophet Micazah, but would go up 
with him to Ramoth-gilead, he was on the point of lofing 
his life. 

12. Above all, we fhould tremble at the very thought of 
entering into a marriage-covenant, the clofeft of all others, 
with any perfon who does not love, or at leaft, fear GOD. 
This is the moft horrid folly, the moft deplorable madnefs, 
that a child of GOD can poffibly plunge into: as it-implies 
every fort of connexion with the ungodly, which a chriftian 
is bound in confcience to avoid. No wonder then it is fo 
flatly forbidden of GOD : that the prohibition’is fo abfolute 
and peremptory : Be not unequally yoked with an unbeltever. 
Nothing can be more exprefs, Efpecially if we underftand 
by the word undeltever, one that is fo far from being a be- 
lever in the gofpel-fenfe, from being able to fay, The life 
which I now live, I live by faith in the Son of GOD, who 
loved me and gave himfzlf for me; that he has not even the 
faith 
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faith of a fervant: he does not fear GOD and work righs 
teoufne/s. 

13. But for what reafon is the friendfhip of the world fo 
abfolutely prohibited ? Why are we fo flrilly required to 
abftain from it? For two general reafons: firft, becaufe it 
is a fin in itfelf: fecondly, becaufe it is attended with mof 
dreadful confequences. 

Firft, It is a fin in itfelf: and indeed a fin of no com. 
mon die. According to the oracles of GOD, friend/hup 
uth the world is no lefs than {piritual adultery. All who 
are guilty of it are addrefled by the Holy Ghoft in thofe 
terms, Ye adulterers and adultereffes. tis plainly violating 
of our marriage-contraét with GOD: by loving the crea. 
ture more than the Creator. In flat contradsttion to that 
kind command, My fon, give me thy heart. 

14. It is a fin of the moft heinous nature, as not only 
implying ignorance of GOD, and forgetfulnefs of him, or 
inattention to him, but pofitive enmity againf{ GOD. Iris 
openly, palpably fuch. Know ye not, fays the apoftle, can 
ye poflibly be ignorant of this fo plain, fo undeniable a truth, 
that the friendfhip of the world is enmity againft GOD ? Nay, 
and how terribleis the inference which he draws from hence? 
Therefore whofoever will be a friend of the world (the words 
properly rendered are, Whojoever defreth to be a freend of the 
world,) of the men who know not GOD, whether he at- 
tain it or no, 25, ipfo faéto, (in the very attempt) con/lituted 
an enemy of GOD. ‘This very defire, whether fuccefsful or 
not, gives him a right to that appellation. 

15» And as it is a fin, a very heinous fin in itfelf, fo it 
is attended with the moft dreadful confequences. It fre- 
quently entangles men again in the commiffion of thofe fins 
from which they were clean efcaped. It generally makes 
them partakers of other men’s fins, even thofe which they do 
not commit themfelves. It gradually abates their abhorrence 
and dread of fin in general, and thereby prepares them for 
falling an eafy prey to any ftrong temptation. It lays them 
open to all thofe fins of omiffion, whereof their worldly ac- 
quaintance 
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quaintance are.guilty. It infenfibly leffens. their exattnefs 
in private prayer, in family-duty, in fafting, in attending 
public fervice, and partaking of the Lord’s fupper. . The 
indifference of thofe that are near them, with. refpeét to all 
thefe, will gradually influence them: even if they fay not 
ene word, (which is hardly to be fuppofed) to recommend 
their own practice, yet their example {peaks, and is many 
times of more force than any other language, - By this ex- 
ample they are unavoidably betrayed, and almoft continual- 
ly, into unprofitable, yea, and uncharitable converfation, 
till they no longer /e¢ a watch before ther mouth, and keep 
the door of ther lips, till they can join in backbiting, tale- 
bearing and evil-{peaking, without any check of confcience, 
having fo frequently grieved the Holy Spirit of GOD, that 
he no longer reproves them for it: infomuch that their dif- 
courfe,is not now, as formerly, /ea/oned with falt, and meet 
to minifler grace to the hearers. 

16. But thefe are not all the deadly confequences that re- 
fult from familiar intercourfe with unholy men, . It not on- 
ly hindets them, from ordering their converfation aright, but 
directly tends to corrupt the heart. It tends to create or in- 
creafe: in. them, ali that pride and felf-fufficiency, all that 
fretfulnefs to refent: yea, every irregular paflion and wrong 
difpofition which are indulged by their companions.. It 
gently leads them into habitual felf-indulgence, and unwil- 
lingnefs to deny themfelves ; into unreadinefs to bear or take 
up any crofs; into a foftnefs and delicacy ;. into evil fhame, 
and the fear of man that brings numberlefs {nares.. It draws 
them back into the love of the world, into foolifh and hurt- 
ful defires, into the defire of the fleth, the defire of the eyes, 
and the pride of life, till they are {wallowed up inthem. So 
that in the end, the laft ftate of thefe men is far worfe than 
the. firft. 

17+ If the children of GOD will connef&t themfelves with 
the men of the world, though the latter fhould not endea- 
your to make them like themfelves, (which is a fuppofition 
by mo means to be made) yea, though they fhould neither 
feliga nor defire it; yet they will aétually do it, whether 
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they defign it, and whether they endeavour it, or no. : J 
know not how to account for it, but it is a real faét, that 
their very fpirit is infectious. While you are near them, 
you are apt to catch their fpirit, whether they will or no, 
Many phyficians have obferved, that not only the plague, 
and putrid or malignant fevers, but almoft every difeafe men 
are liable to, are more or lefs infectious. And undoubted. 
ly fo are all {piritual difeafes : only with great variety. The 
infeétion is not fo fwiftly communicated by fome as it is by 
others. In either cafe, the perfon already difeafed, does not 
defire or defign to infeét another. The man who has the 
plague, does not defire or intend to communicate the diftem. 
per to you. But you are not therefore fafe: fo keep ata 
diftance, or you will furely be infeéted. Does not experi. 
ence fhew, that the cafe 1s the fame with the difeafes of the 
mind? Suppofe the proud, the vain, the paflionate, the 
wanton, do not defire or defign to infeé you with their own 
diftempers ; yet it is beft to keep at a diftance from them: 
you are not fafeif you come too near them. You will per. 
ceive (it is well if it be not too late) that their very breath 
is infeétious. It has been lately difcovered, that there isan 
atmofphere furrounding every human body ;_ which natural. 
ly alletts every one that comes within the limits of it. Is 
there not fomething analogous to this, with regard to a hu- 
man f{pirit ? If you continue long within their atmofphere 
(fo to fpeak) you can hardly efcape the being infetted. The 
contagion {preads from foul to foul, as well as from body 
to body, even though the perfons difeafed do not intend or 
declare it. But can this reafonably be fuppofed ? Is it not 
a notorious truth, that men of the world (exceeding few ex- 
cepted) eagerly defire to make their companions lke them- 
felves ? Yea, and ufe every means, with their utmoft {kill 
and induftry, to accomplifh their defire. Therefore fly for 
your life! Do not play with the fire, but efcape before the 
flames kindle upon you. 

18. But how many are the pleas for friend/hip with the 
world? And how flrong are the temptations to it ? Such 
of thefe as are the moft dangerous, and at the fame time; 
moft common, we will confide. To 
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To begin with one that is the moft dangerous of all others, 
and at the fame time by no means uncommon. “I grant,” 
fays one, “‘ the perfon I am about to marry, is not a religt 
ous perfon. She does not make any pretenfions to it. She 
has little thought about it. But fhe is a beautiful creature. 
She is extremely agreeable, and 1 think will make me a 
lovely companion. 

This is a fnare indeed! Perhaps one of the greateft that 
human nature is liable to. | This is fuch a temptation as no 
power of man is able-to overcome. Nothing lefs than the 
mighty power of GOD, can make a way for you to efcape 
from it; And this can work a complete deliverance: his 
grace is fufhcient for you. But not unlefs you are a work- 
er together with him: not unlefs you deny yourfelf and take 
up your crofs. And what you do, you muft do at once! 
Nothing can be done by degrees. Whatever you do in this 
important cafe, muft be done at one flroke. If it be done 
at all, you muft at once cut off the right hand, and caft it 
from you! Here is no time for conferring with fiefh and 
blood. At once, conquer or perifh ! 


19. Let us turn the tables. Suppofe a woman that loves 
GOD, is addreft by an agreeable man, genteel, lively, en- 
tertaining, fuitable to her in all other refpe&s, though not 
religious : what fhould fhe do in fuch-a cafe? What the 
frould do, if fhe believes the bible, is fufficiently clear. But 
what can fhe do ? Is not this : 


*« A tefl for human frailty too fevere ?” 


Who is able to fland in fuch a trial ? Who can refift fuch 
a temptation! None but one that holds faft the fhield of 
faith, and earneftly cries to the flrong for ftrength.. None 
but one that gives herfelf to watching and prayer, and con- 
tinues therein with all perfeverance. If fhe does this, fhe 
will be a happy witnefs in the midit of an unbelieving world, 
that as all things are poffible with GOD, fo all things are 

poffible to her that believeth. 
20. But either aman or woman may afk, “ What if the 
perfon who feeks my acquaintance, be a perfon of a ftrong 
| natural 
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natural underftanding, cultivated by various learning ? May 
not I gain much ufeful knowledge by a familiar intercourfe 
with him? May I not learn many things from him, and 
much improve my own underflanding ?” Undoubtedly you 
may improve your own underftanding, and you may gain 
much knowledge. But flill, if he has not at leaft the fear 
of GOD, your lofs will be far greater than your gain, 
For you can hardly avoid decreafing in holinefs as much as 
you increafe in knowledge.. And if you lofe one degree 
of inward or outward holinefs, all the knowledge you gain 
will be no equivalent. 

21. “ But his fine and ftrong underflanding improved 
by education, is not his chief recommendation. He has 
more valuable qualifications than thefe: he is remarkably 
good humoured: he is of a compaffionate, humane fpirit, 
and has much generofity in his temper.” On thefe very 
accounts, if he does not fear GOD, he is infinitely more 
dangerous. If you converfe intimately witha perfon of 
this charaéter, you will furely drmk into his fpirit. It it 
hardly poffible for you to avoid ftopping juft where he flops, 
I have found nothing fo difficult in all my life, as to con 
verfe with men of this kind (good /ort of men, as they are 
commonly called) without being hurt by them. O beware 
of them! Converfe with them juft as much as bufinefs re- 
quires, and no more! Otherwife, (though you do not feel 
any prefent harm yet) by flow and imperceptible degrees 
they will attach you again to earthly things, and damp the 
life of GOD in your foul. 

22. It may be, the perfons who are defirous of your ac- 
quaintance, though they are not experienced in religion, 
yet underftand it well, fo that you frequently reap advan- 
tage from their converfation. If this be really the cafe, (as 
I have known a few inftances of the kind) it feems, you 
may converfe with them only very fparingly and very cat- 
tioufly. Otherwife -you will lofeé more of your fpirittal 
life, than all the knowledge you gain is worth. 

23. “ But ‘the perfons im queftion are ufeful to me, im 
Carrying on my temporal bufinefs, Nay, on many. occa- 
; fions, 
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fions, they are neceflary to me, fo that ] could not well car- 
ry it on without them.” Inftances of this kind frequently 
occur. And this is doubtlefs a fufficient reafon for having 
fome intercourfe, perhaps frequently, with wen that do not 
fearGOD. But even this is by no means a reafon for your 
contracting an intimate acquaintance with them. And you 
need here take the utmoit carey “‘:left even by that converfe 
with them which is neceflary, while your fortune in the 
world increafes, the grace of GOD thould decreafe in your 
foul.” 

24. There may be one more plaufible reafon given for 
fome intimacy with an unholy aman, You may fay, “ I 
have been helpful to him. 1 have affifted him, when’ he 
was in trouble. And he remembered it with gratitude. 
He efteems and loves me, though he does not love GOD. 
Ought not I then to love him? Qught.I not to return love 
for love? Do not even heathens and publicans fo ?” I an. 
f{wer, you fhould certainly return love for love ; but it does 
not follow, that you fhould have any intimacy with him. 
That would be at the peril of your foul. Let your love give 
itfelf vent in conftant and fervent »prayer: wrefile with. 
GOD for him. But let your love for him.not carry you 
fo far, as to weaken, if not defiroy your own foul. 

25. ** But muft I not be intimate wih my relations ? 
And that, whether they fear GOD or not? Has not his 
providence recommended thefe to me?” Undoubtedly it has: 
but there are relations, nearer or more diflant. The neareft 
relations are hufbands and wives. Ass thefe have taken each 
other for better for worfe, they muit make the beft of each 
other; feeing as GOD has joined them together, none cana 
put them afunder: unlefs in cafe of adultery; or when the 
life ot one or the other is in imminent danger. Parents are 
almoft as nearly conneéted with their children. You cam 
not part with them while they are young: it being your 
duty, to train them up with all care, in the way wherein they 
Jhould go. How frequently you fhould converfe with them 
when they are grown up, is to be determined by chriftian 
prudence. This alfo will determine, how long it is expt- 

dicat 
































































5 cineca RA ARNT eee NE a A NS enya hoe I RAE i pine “ —_ « 


“ Aim Ae meds | 
SR A A 
— 


ee ee s 
. 3) 


39° A SERMON ON JAMES ive 4. 


dient for children, if it be at their own choice, to remain 
with their parents. In general, if they do not fear GOD, 
you fhould leave them as foon as is convenient. But when 
ever you are, take care (if it be in your power) that they do 
not want the neceflaries or conveniences of life. As for 
all other relations, even brothers or filters, if they are of the 
world, you are under no obligation to be intimate with 
them: you may be civil and fnendly at a diflance. 

26. But allowing that the friend/hip of the world is ens 
mity againff GOD, and confequently that it is the moft ex: 
cellent way, indeed the only way to heaven, to avoid all 
intimacy with worldly men ; yet who has refolution to walk 


therein? Who ever of thofe that love or fear GOD? | 


For thefe only are concerned in the prefent queftion. A 
few’ | have known who even in this refpeét were lights ina 
benighted land: who did not and would not either contra& 
or continue any acquaintance, with perfons of the molt re. 
fined and improved underftanding, and the moft engaging 
tempers, merely becaufe they were of the world, becaule 
they were not alive to GOD. Yea, though they were ca- 
pable of improving them in knowledge, or of affifting them 
in bufinefs. .Nay, though they admired and efteemed them 


for that very religion, which they did not themfelves exper . 


rience : a cafe one would hardly think poflible, but of which 
there are many inftances at this‘day. Familiar intercourfe 
with thefe, they fleadily and refolutely refrain from, for 
conf{cience-fake. 


27. Gothou and do likewife, whofoever thou art, that » 


art a child of GOD by faith. Whatever it coft, flee 
fpiritual adultery. Have no friendfhip with the world 
However tempted thereto by profit or pleafure, contraét no 
intimacy with worldly-minded men. And if thou hat 
contra¢ied any fuch already, break it off without delay. 
Yea, if thy ungodly friend be dear to thee as a right eye, 
or ufeful as a right hand, yet confer not with fleth and 
blood, but pluck out the right eye, cut off the right hand, 
aed cafht.them from thee! It is not an indifferent thing. 
Thy life is at flake: eternal life, or eternal death. And 
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ss it not better to go into life, having one eye, or one 
hand, than having both, to be caft into hell-fire ? When 
thou kneweflt no better, the times of ignorance GOD 
winked at. But now thine eyes are opened, now the light 
is come; walk in the light. Touch not pitch, left thou 
be defiled. At all events, keep thy/e/f pure! 

28. But whatever others do, whether they will hear, or 
whether they will forbear, hear this, all ye that are called 
Methodifts. However importuned or tempted thereto, 
have no friendfhip with the world. Look round, and fee 
the melancholy effeéts it has produced among your bre- 
thren! How many of the mighty are fallen! Hotw ma- 
ny have fallen by this very thing? They would take no 
warning: they woudd converfe, and that intimately, with 
earthly-minded men, till “ they meafured beck their fleps 
to earth again!’”* O come out from among them! from all 
unholy men, however harmlefs they may appear; and be ye 

parate: at leaft fo far as to have no intimacy with them. 

As your fellowfhipis with the Father, and with his Son Jesus 
Cirift; fo let it be with thofe, and thofe only, who at 
lealt feek the Lord Jefus Chrift in fincerity. So fhall ye be 
ina peculiar fenfe, my fons and my daughters, faith the 
Lord Almighty. 


Wakefield, May 1, 1786. 
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UNDAY, May 1—4: About twenty preachers met 
Mr. Ajbury and me at brother Ma/on’s.. One night 

we all flept in one houfe; but it was fo inconvenient to fome 
of the preachers, that they afterwards divided themfelves 
through the neighbouring plantations, by which we loft about 
an 
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an hour in the mornings. A great many principal: friendy 
met us here to infift ona repeal of our flave-rules ;» but 
when they found that we had thoughts of withdrawing our. 
felves entirely from that circuit, on account of the violent 
fpirit of fome leading men, they drew in their horns, and 
fent us a very humble letter, entreating that preachers might 
‘be appointed for their circuit. We have increafed about 
200 in this divifion in the courfe of the laf year. — After 
mature confideration we formed a petition, a copy of which 
was given to every preacher, entreating the General Affem. 
bly of Virg:nia to pafs a law for the immediate or gradual 
emancipation of all the flaves. It is to be figned by all the 
freeholders we can procure, and thofe I believe will not be 
few. Many of our friends, and fome of the great men of 
the ftates, have been inciting us to apply for aéts of incorpo. 
ration, but I have difcouraged it, and prevailed. We have 
a better ftaff to lean upon than any this world can afford, 
We can truly fay, “ The harveft is great, but the labourers 
“ are few.” 

Thurfday 5. I took an affe&tionate farewell of my bre. 
thren : and on the 6th paffed by the houfe of Mr. Farratt, 
2 violent aJertor of the propriety and juftice of negro-flavery. 
At noon I preached at Whiteoak-chapel, and lodged that night 

at the houfe of brother Rees, one of our local preachers, a 
friend of GOD and man. 


On the 7th I preached at ten in the morning at brother | 


Spain's, and at fix in the evening at brother Man’s. On 
“Sunday the 8th, I preached at brother Grange’s and brother 
Finney's. Brother Finney is one of our committee whom 
we have appointed to prefent our petition to the General 
Affembly. oe is a good local preacher, and an honour to 
our connexion. “On Monday the gth, I preached at brothers 
Brifcoe’s and Johnfon’s ; and on Tuelday the 10th, at bro- 
thers Ogee’s and Bransford’s. Brother Ogee is certainly 4 

man. On Wednefday 11th, I rode through heavy 
gains to a church in a foreft, where I was engaged to preach. 
Every body told me that no one would come ; that nobody 


would imagine that 1 would attend on fuch a day. yan 
, foun 
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found it true: fo after being wetted to the fkin, and the 


yery linen in my faddle-bags being wetted, we rode (brother 
Bowen, the preacher who travelled with me through this cir- 
cuit, and myfelf,) to the houfe of a kind Baptift, a phyfician, 

Friday 13- I preached at Bent-chapel, belonging alfo to 
the church of England, to an attentive people. At night I 
lodged at the heufe of Mr. Dillard, a molt hofpitable man, 
and as kind to his negroes as if they were white fervants. 
It was quite pleafing to fee them fo decently and comfort- 
ably clothed. And yet I could not beat into the head of 
that dear man, the evil of keeping them in flavery, although 
he has read Mr. Wefley’s Thoughts on Slavery, (I think he 
faid) three times over; but his good wife is ftrongly on our 
fide. 

Saturday and Sunday, 14th and 1sth, _ I preached in a 
handfome church.. Ou the Sunday I. had a very large con- 
gregation. During fermon, immediately after had fpoken 
very pointedly on the fubje&t, two drefly girls walked out 
with fuch an impudent air, that I rebuked them feenly. 
After the public fervice, whilft 1 was adminiftering the fa- 


crament, baptizing, and meeting the fociety, their father, | 


who is acolonel, raged at the outfide of the church, declaring 
that as foon as I came out, he would horfewhip me for the 
indignity fhewn to his family. But his two .brothers (all 
unawakened) took my part, and infifled on it. that I did my 
duty, and the young ladies deferved it. . However, finding 
‘that our preaching in that church, which we do regularly, 
depends chiefly on him, I wrote a letter of apology to him, 
as far as the truth would admit me, when I came to my 
lodging, 

Monday 16. I preached to a moft polite congregation 
at New-Gla/gow, and lodged at Mr. Meredith’s. They gave 
me great attention. Mr. Meredith is a very fenfible and 
very polite man. On Tuefday 17th, I preached in a court- 
houfe at noon, but in a very wicked neighbourhood. How- 


-ever, the congregation gave me their ear, while I endeavour- 


edto thew them the neceflity of the new-birth. At fourin 
the afternoon I preached at one Mr. Loving’s, a drunkard. 
: 3D . * “The 
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The »preachers find this a convenient half-way houfe; “f§ 
they take it in their way out ofa kind of neceffity. © How 
flrange it is; that fo many will do any thing for the caufe of 
teligion, but part with their befecting fin! Here 1 was met 
by our brother ‘Hopiins. He brought me that evening to 
his houfe, though it was rather dark before we reached it, 
Here 1 found myfelflocked up in the midft of mountains, 
So romantic a fcene, I think, I never beheld, The wolves, 
I find, frequently come up to-our friend’s fences at night, 
howling in an awful way ; and fomeiimes they feize upon 
a ilraying theep. At a diftance was the Blue Ridge, an 
amazing chain of mountains. I have been for a confidera- 
ble time chimbling up and defeending the mountains. | 
prefer this country to any other part of America : it is fo 
tike Wales. And it is far more populous than I expeéted. 
On Wednefday the 18th, I preached at brother /ophins's 
tova little, loving congregation, and adminiftered the facra. 
ment: and the' Lord was with us. 

Thurfday 19.’ 1 preached to a quiet unawakened congre- 
gation at brother Tandy Key's who ‘is lately come into that 
neighbourhood. He told me as we rode together, that he 
was determined ‘to emancipate his flaves (about twenty.) 1 
pufhed on in the evening with an intention of reaching his 
father's Mr. Martin ‘Key's: but at nine o'clock at night 
was glad to take up my lodgings ata tavern in a little town 
called Charlzvetlle ; more efpecially as I had a dangerous ri- 
ver to crofs, ‘before I could get to Mr. Key’s. . Nor am T 
forry I did not go there: ‘for when I called there the next 
morning, I found he had fhut his door againft the preach. 
ers, becaufe he had eighty flaves. For fome years I think 
we preached at ‘his houfe. His youngeft fon is a local 
préacher, and I believe will foon take a larger field. His 
‘eldeft fon is a -child of fatan like himfelf, and therefore, I 
fuppofe, will have aH his poffeffions when he dies. 1 drank 
a little milk here, (it being Friday) and before I weht away, 
freed myfelf ‘from the blood of the oldman, which, I evi- 
dently perceived, not a little pleafed’ his pious wife. 
Friday 20. 1 preached at brother Grimes’s, where I had 

: = many 
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many drefly people to hear me. And at,five the next morn- 
ing 1 had a very good congregation, 

On Saturday 21, I preached.at a chapel in a foreft, which 
they call the New-chapel, and adminiftered the facrament, 
and was here met by our valuable friend, brother Henry Fry. 

On Sunday ge, I preached &c. in Mr. Fry's great room 
which he had built for a dad/-room, But 1 think before he 
had ufed it even for one ball, the Lord caught hold of his 
heart and turned it inte a preaching-room, He is a preci- 
- ous man, 

Monday ag. After the falling of heavy rains I fet off 
with one of the preachers for Alexandria. 1 this day met 
with many difficulties, In croffing the water in one place, 
that I might reach the bridge under which the main ftream 
ran, the water was above the top of my boot, In another 
place, where we endeavoured to drive qur horfes over the 
tun, (the bridge being broke) we were likely to lofe our 
bealts, the flream being too ftrong for them, and carrying 
them down. At laft we got them out, and with, great la- 
bour and fome danger patched up the broken bridge with 
the loofe boards, and got over with our horfes fafe. Af- 
ter riding about forty miles, it grew fo dark, and our hor- 
fes and felves were fo fatigued, that we lay at an inn on the 
road, though we were within five miles of our friend’s 
houfe where we intended.to lodge. 

Tuefday 24. Having rained heavily the lat night, we 
were entirely locked up by the waters. We got to our bro- 
ther Watfon’s, a local preacher, and he procured for me a 
little congregation. 

On Wednefday 25, 1 fet off again: and alter many 
doubts, and, I confefs, with trembling, I was prevailed up- 
onto walk over a long pine-tree, which lay over a frong 
and deep ftream of water, in which I muft have been ine- 
vitably drowned if my foot had flipt. A man went before 
leading me by the hand, But here, as every where, the 
Lord was at my right-hand that I fhould not fall, On this 
day I croffed the yery fame run of water in the afternoon, 
where the awful /cene happened, which, I truft, through the 
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blefling of GOD, I fhall never forget. We dined<at g 


friend’s houfe by the way, and reached brother Bufhby's a 
Alexandria, about feven in the evening. There I met; acy 
cording to. appomtment, that dear, valuable man Mr. Afbury, 
He had informed the people that when I arrived, the court: 
houfe bell fhould ring, and about eight o'clock 1 had a ve. 
ry large congregation in the Prefbytertan church, to whom 
Jinfifted on the neceffity of the witne/s of the Spirit. 

Thurfday 26. Mr. Afbury and I fet off for his Excel. 
Jency General Wafhington’s. We were engaged‘to dine 
there the day before. General Roberdeau, an intimate ac. 
quaintance of General Wafhington’s, who ferved under him 
in the war, payed our way by a letter of recommendation, 
We lay at General Roberdeau’s the night before, and he 
was to have gone with us; but Mrs. Roberdegu was fo ilt 
after lying in, that he did not chufe to leave her. His ex. 
cellency’s feat is very elegant, built upon the great river 
Potomac; for the improvement of the navigation of which, 
he is carrying on jointly with the {tate fome amazing plans, 
He received us very politely, and was very open to:accefsy 
but he is quite the plain country-gentleman, and he is a 
Friend of mankind. After dinner we defired a private inter: 
view, and opened to him the grand bufinefs on which we 
came. 

He afked us to fpendthe evening and lodge at his houle, 
but our engagement at Annapolis the following day, would 
not admit of it. I was loth to leave him, for I greatly 
Jove and efteem him, and if there was no pride in it, would 
fay that we are furely kindred /pirits, formed in the fame 
mould. Othatmy GOD would give him the witnefs of his 
Spirit!) We returned that evening to Alerandria; where at 
eight o'clock, after the bell was rung, 1 had a very confi- 
derable congregation, 

Friday 27. Mr. Afbury and I rode to Annapolis, in the 
flate of Maryland, where the general-court (the fupreme 
court of judicature of the ftate) was fitting. This prevented 
my preaching in the court-houfe: however I had a noble 


congregation in the play-houfe, and moft of the great lawyers, 
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go hearme. And furprizing! the fine ladies and gentlemen 
' attended at five the next morning, fo that I had one of 
the largeft morning-congregations that I have had in Ame- 
rica. We have had no regular preaching here’ yet, but 
J truft fhall foon fee good days. One lady was fo defi- 
yous of my coming, that fhe fent word to Mr. Afiwry that 
fhe would advance two guines for a carriage to bring me 
there from Alexandria: but that I did not accept of. 

Saturday 28. We reached our kind friend Mr. Gough’s, 
having {pent a few hours in Baltzmore, and travelled about 
fifty miles. 
~ Sunday 29. 1 preached and adminiflered the facrament 
at the Falls-church, as it is called. It was the quarterly- 
meeting. We returned to Mr. Gough’s, where I preached 
in the evening. 

Monday 30. We rode to Abingdon, where we agreed 
to give Mr. Dallam f .60 fterling for four acres of ground, 
which we had fixed upon as the fite of our college; and 
had proper bonds drawn up: we returned in the evening to 
Mr. Gough's. yt 

Tuefday 31. We rode to Baltimore, where 1 endea- 
voured to fhew the people the neceflity of union with Chrift. 

Wednefdav, June 1. We opened our conference, and 
were driven to the painful tafk of fufpending a member, 
and he no }efs than an elder, a mah who for ten years had 
retained an unblemifhed reputation. “ Let him that moft 
affuredly ftandeth, take heed left he fall.” As I expefted 
to fail the next day, my brethren were fo kind as to fit in 
conference till midnight. I endeavoured to fhew them at 
noon the neceflity of being faithful in the miniftry of the 
word. We thought it prudent to fufpend the minute con- 
cerning flavery for one year, on account of the great op- 
pofition that had been given to it, efpecially in the new 
circuits; but were agreeably informed that feveral-of our 
friends in Maryland, in confequence of it; had already e- 
Mancipated their flaves. But we agreed to prefent to the 
aflembly of Maryland, through our friends, a petition for a 
general emancipation, figned by as many elettors as we can 
procure, 
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procure, fimilar to that which we agreed to prefent to the 
Virginia affembly. ; 

Thurfday 2. I met my brethren, early in the morning, 
and at eleven o'clock endeavoured to enforce St. Paul's aw. 
ful exhortation to the elders of the church of Ephe/us, A&s 
xx. After which we ordained five elders, brothers Boyer, 
Tunnell, Pigman, Baxter and Fofler. The day before we 
ordained them deacons, as. alfo brothers Ringold and M.- 
chael Ellis. 

And now I took my leave of my friends, and fet off in 
a boat for the thip Olive-Branch, which had failed down the 
river. the day before, and of which I got on board in the 
evening. In my younger days one of the. greateft affliéti- 
ons in life to me duging the time it lafled, was to be torn 
away from friends whom I dearly loved, This, through 
the extenfivenefs of my acquaintance, and the conflant 
change of my place of abode, and partly perhaps through 
the grace of GOD, has of late years confiderably worn a- 
way. But think for many years I have not felt myfelf 
fo effeminate (fhall I call it) as I did on parting with my- Am-- 
rican brethren,. the preachers, and the fenfation continued 
very painful for a confiderable time after I left them. 

Friday 3.—-Sunday 12. All this time we have been {fail- 
ing about 70 Leagues, and have been for feveral days lock. 
ed up in a place called Moxat-Bay. However, this delay 
gave me an opportunity of writing about forty or fifty let- 
ters to my friends on the continent, There is no other paf- 
fenger in the fhip, fo that I have the ftate-room. always to 
myfelf,and the cabin moft part of the day. It is a blefled op- 
portunity forfellowthip with GOD, and for the improvement 
of my mind. O that I may hufband it accordingly ! That 
I may return. to England in the fulnefs of the bleffing of 
the gofpel of Chirift. 


[The end of Bifhop Coke's Fournal. | 
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Poetry. 
—— 
ComMUNION with God in Affidtion. 


N mercy, gracious Lord, thou doft chaftife . 
Thy froward children, when they goaltray ; 

O Father, let me never more defpife 
Thy rod, nor wander from the narrow way ! 


If in the furnace for a feafon tried, 

Shew forth in me thy love's almighty’ power : 
Or with thy fervant in the flames abide’! 

And give me ‘patience in the trying hour. 


When throughly purg’d, let me as gold fefin’d 
Come forth, dnd/fhine before the fallen race : 
A chofen veffel for thyfelf defign’d, 
To teach the world the leffons of thy grace. 


O draw my heatt from earth to things above, 
And let my foul be ever fix’d on thee : 
Give me the’blefling of thy perfe& love ; 
O let me here thy great falvation fee ! 


Whate’er offends thine eyes I now refign, — 
And cheerfully with ‘all*my ‘idols part : 

O let my will for evérmore incline 
To love and ‘fetve thee with’an- upright heart ! 


All worldly pomp and grandeur I defpife, 
And look on earthly kings with pity down ; 
My great ambition is in death 'to rife ; 
And wear abovean’everlafting crown. 


O may I ever join the fpotlefs band, 
Who, fav’d by grace, through tribulation came ; 
And round thy throne with faints and angels ftand, 
To fihg the: praife-of thy ‘exalted name: 
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‘POETRY. 











To SILVIA, PENstve. 





ELL me, Silvia, why the figh 
Heaves your bofom? why the tear 
Steals unbidden from your eye ? 
Tell me what you with or fear ? 







Providence profufely kind, 
Wherefo’er you turn your eyes, 

Bids you, with a grateful mind, 
View a thoufand bleflings rile. 








Round you affluence fpreads her ftores, 
Young health fparkles in your eye, 
Tend’reft, kindeft friends are yours, 


Tell me, Sieza, why you figh? 








‘Tis, perhaps, fome friendly voice 
Softly whifpers to your mind, 

‘* Make not thefe alone your choice, 
*“* Heaven has bleflings more refin’d. 








“ Thankful own’ what you enjoy ; 
“ But a changing world like this, 
“ Where a thoufand fears annoy, 
“ Cannot give you perfe& blifs. 








* Perfe& blifls refides above, 
“ Far above yon’ azure fky; 

“ Blifs that merits all your love, 
“‘ Merits every anxious figh.” 







What like this, has earth to give ? 
O my Si/va, in your breaft 

Let the admonition live, 
Nor on earth defire to reft. . 







When your bofom breathes a figh, 
Or your eye emits a tear, 

Let your withes rife on high, 

Ardent rife to blifs fincere. 








POETRY. 
On Gon'’s everlafling Love. 
ATHER, whofe everlafting love 


Thy only Son for finners gave, 
Whofe grace to all did freely move, 
And fent him down a world to fave: 


Help us thy mercy to extol, 
Immenfe, unfathom’d, unconfin’d; 
To praife. the Lamb who died for all, 


The general Saviour of mankind, 


Thy undiftinguifhing regard 
Was calt.on Adam’s fallen race : 
For all thou haft in Chrift prepar’d 


Sufficient, fovereign, faving grace. 


Jefus hath faid,- we all fiiall hope, 
Preventing grace for all is free: 
« And J, if E be lifted up, 


** I will draw.all men unto me,” 


What foul thofe drawings never knew ? 
With whom hath not thy Spirit ftrove ? 
We all muft own that GOD is true, 
We all may. feel that GOD is love. 


O all ye ends of carth, behold 

The bleeding, all-atoning Lamb! 
Look unto him for finners fold, 

Look and be fav’d thro’ Jefu’s name. 


Behold the Lamb of GOD, who takes 
The fins of all the world away ! | 
His pity no exception makes ; 
But all that wed/ receive him, mays 


A world he fuffer’d to redeem ; 
For all he hath th’ atonement made : 
For thofe that will not come to bum 
The ranfom of his life was paid, 
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POETRY. 


Their Lord, unto his own he came; 
His own were who receiv’d him not, — 
Denied and-trampled on his name 
And blood, by which themfelves were bought. 


Who ander foot their Saviour trod, 
Expos’d afrefh and crucified, 

Who trampled on the Son of GOD, 
For them, for them, their Saviour died. 


For thofe who, at the judgment-day, 

On him they piere’d thall look with pain.; 
The Lamb for every caft-away, 

For every foul of man, was flain. 


Why then, thou Univerfal Love, 
Should any of thy grace defpait ? 
To all, to all thy bowels move, 
But itraiten’d in our own we are, 


"Tis we, the wretched abjeéts we, 
Our blafphemies on thee tranflate ; 

We think that fury is in thee, 
Horribly think, that GOD is hate! 


“ Thou halt compell’d the loft to die, 
“ Haft reprobated from thy face ; 
“ Haft others fav’d, but them paft by ; 
-* Or mock’d with only * damning grace.’ 


How long, thou jealous GOD! how long 
Shall impious worms thy word difprove ? 
Thy juftice ftain, thy mercy wrong, 
Deny thy faithfulnefs and love ? 


Still fhall the hellifh do&rine ftand ? 
And thee for its dire author claim ? 
No—-let it fink, at thy command, 
Down to. the pit’ from whence it came. 
= Arife 
* More ufually cali’d, common grace, 











POETRY. 


Arife, O GOD maintain thy caufe! 
The fulnefs of the gentiles call: 
Lift up the ftandard of thy crois, 
~ s--And all thall own; Thou diedft for-all. 


a a an 


On the DEATH of a CHILD, five years of Age. 
[By Phillis Wheatly, a negro.| 


ROM dark abodes to fair etherial light 
Th’ enraptur’d innocent has wang’d-her flight; 

On the kind bofom of eternal love 
She finds unknown beatitude above. 
This know, ye parents, nor her lofs deplore, 
She feels the iron-hand of pain no more, 
The difpenfations of unerring grace 
Should turn your forrows into grateful praife; 
Let then no tears for her henceforward flow, 
No more diftrefs’d in our dark vale below. 


Her morning-fun, which rofe divinely bright, 
Was quickly mantl’d with the gloom of night; 
But hear in heaven’s bleft bowers your Nancy fair, 
And learn to imitate her language there. 


“ Thou, Lord, whom I behold with glory crown’d, 
By what fweet name, and in what tuneful found 
Wilt thou be prais’d? Seraphic powers are faint 
Infinite love and majefty to paint. 
To thee let all their grateful voices raife, 
And faints and angels join their fongs of praife.” 


eee eR ASE 
The Name of Jesu. Solomon's Song i. 3. 


OW {weet the name of Jefus founds 
In a belsever’s ear ? 
It foothes his forrows, heals his wounds, 
And drives away his fear. 
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It makes the wounded fpirit whole, 
And calms the troubled breatt ; 

*Tis manna to the hungry. foul, 

And to the weary reft. 








Dear name! the rock on which I build, 
My fhield and hiding-place ; 

My never-failing treas’ry fill’d 
With boundlefs ftores of grace. 







By thee my prayers acceptance gain, 
Although with fin defil’d ; 
Satan accufes me in vain, 


And I am own’d a child. 






Jefus my fhepherd, hufband, friend, 
My prophet, prieft, and king ; 
My Lord, my life,.my way, my end, 

Accept the praife"l bring. 








Weak is the effort of my heart, 
And cold my warmeft thought ; 

But when I fee thee as thou art, 

I'll praife thee as I ought. 







Till then I would thy love proclaim 
With every fleeting breath : 

And may the mufic of thy name 

Refrefh my foul in death. 








Fe eo 
On ETERNITY. 


AN Newton's pupils tell, ere time be paft, 
How many hours efernity will laft ? 

Can he who fcann’d the holy city* fay, 

When /ets the suN of an eternal day ? 

Or can Jehovah, heav’n’s omnifcient King, 

Say when his holy angels cea/e to fing ? 
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* Rev. xxi. 15. 











